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FOREWORD 


oe study of Islamic political philosophy is a 

fascinating subject. Dr. Muhammad ‘Aziz 
Ahmad has made a valuable contribution to this 
study by examining the political concepts embo- 
died in the works of Iqbal. The Holy Qur’an is 
not merely a book dealing with orthodox and 
formal theology, but it also contains the funda- 
mental principles which should govern a Muslim 
State. The Holy Qur'an and the Sunna are the 
primary sources of Muslim Law as well as Muslim 
political philosophy. It has been said by some 
writers that Islam is a petrified religion and has 
no future. In this connection, I would like to 
quote the opinion of Professor Gibb of the Oxford 
University from his book Modern Trends in Islam: 


Islam is a living and vital religion, ap- 
pealing to the hearts, minds and consciences 
of tens and hundreds of millions, setting 
them a standard by which to live honest, 
sober and God-fearing lives. It is not Islam 
that is petrified, but its orthodox formula- 
tions, its systematic theology, its social 
apologetic: It is here that the dislocation 
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lies, that the dissatisfaction is felt among a 
large proportion of its educated and intel- 
ligent adherents, and that the danger for its 
future is most evident. No religion can 
ultimately resist disintegration if there is a 
perpetual gulf between its demands upon the 
will and its appeal to the intellect of its follo- 
wers. That for the vast majority of Muslims 
the problem of dislocation has not yet arisen 
justifies the ulema in refusing to be rushed 
into the hasty measures which the modernists 
prescribe ; but the spread of modernism is a 
warning that re-formulation cannot be in- 
definitely shelved. 


Iqb4lin his lectures on the Reconstruction of 
Religious Thought in Islam has made an earnest 
effort for the re-formulation of Islamic principles. 
He attaches great importance to Ijtehad or re- 
search. Heis convinced that the republican form 
of government is consistent with the Spirit of 
Islam, and that a legislative assembly is the only 
method whereby ‘“‘Ijma‘”’’ can be given practical 
effect in modern time. If we truly appreciate 
Iqbal’s teachings, we will have to apply the histo- 
rical method of interpretation to the Holy Qur’an 
and the Sunna. Wherever the Holy Qur’an and 
the Sunna are silent, Ijma‘ and Ijtehad should be 
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resorted to in order to evolve a complete political 
code for a Muslim State. 


Students of political science in our Universi- 
ties know a good deal about the works of Euro- 
pean political writers from Plato to Harold 
Laski. Very little attention has, however, been 
paid to the works and teachings of Muslim 
thinkers, such as, Al-Ghazali, Sheikh Muhammad 
‘Abdih, Jamaluddin al-Afghani and Iqbal. We, 
in Pakistan, are specially interested in the works 
of Iqbaél—our National poet and philosopher— 
and any book dealing with his teachings is of the 
utmost interest to students of political science in 
this country. I have no doubt that this book of 
Dr. Muhammad ‘Aziz Ahmad will serve a useful 
purpose in stimulating interest and research in 
the works and teachings of Muslim thinkers. 


ABDUL RASHID 
Lahore 
April, 1950 


I 
IQBAL’S POLITICAL THEORY 


QBAL asa leading exponent of Islamic thought 
and institutions believed in a progressive 
spiritual universe and spiritual beings with their 
distinct individualities realising their destiny by 
mastering their environment under a universal 
structure founded on divine law and organiza- 
tion—all organically related to one another. 
Iqbal sets forth a philosophy of life regarding 
man’s vision of himself, his God and the world 
that surrounds him. ‘*The Qur’an,’’ he says, 
**awakens in man the higher consciousness of his 
manifold relations with God and the universe.” 
The ultimate character of Reality is spiritual, and 
religion seeks a closer contact with reality. The 
ultimate Reality is a “‘ rationally directed creative 
life,” and an ego is a “‘ rationally directed creative 
will.” God is an Ultimate Ego and a unique 
Individual. The individuality of the Ultimate 
Ego is emphasised in the Qur’dn by the name of 
Allah. The Islamic conception of God signifies 
many important elements such as “‘Creativeness, 


Knowledge, Omnipotence and Eternity.” 
1 
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Reality, according to Iqbal, is spirit, but 
there are degrees of spirit. The ultimate Reality 
is the Ultimate Ego, from which egos proceed. 
“The creative energy of the Ultimate Ego, in 
whom deed and thought are identical, function 
as ego-unities. Every atom of Divine energy, 
however low in the scale of existence, is an ego. 
But there are degrees in the expression of ego- 
hood. Throughout the entire gamot of being 
runs the gradually rising note of egohood until 
it reaches its perfection in man. That is why 
the Qur’dn declares the Ultimate Ego to be 
nearer to man than his own neck-vein. Like 
pearls do we live and move and have our being 
in the perpetual flow of Divine life." 


_ Thus, ‘“‘from the unity of all-inclusive ego 
who creates and sustains all egos follows the 
essential unity of mankind.’’? 


Vision and power both combined are essen- 
tial to. the spiritual. expansion of humanity. 
Vision without power may bring moral elevation, 
but no lasting culture. - Similarly, power with- 
‘out vision results in destruction and tyranny. 
Without organization there is no progress, 


1, ‘Iqbal, The Reconstruction of eee Thought in Islam, 
pp. 99 and: 100, 


2. Ibid., p.128. * 
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material or spiritual. The chief formative factor 
in the life-history of Mussalmans is the ethical 
ideal that Islam puts forth and a definite type of 
polity that it establishes—the attainment of the 
former is the end, and the construction of the 
latter a means to that end. Thus, the ethical 
ideal represents vision and the organization of 
Islamic political system means power—a combi- 
nation of which secures the spiritual growth of 
mankind. ‘‘The state, according to Islam, is 
only an effort to realise the spiritual in a human 
organization.” ! Philosophically speaking, Islamic 
Political Theory, as enunciated by Iqbal, is nor- 
mative in its character. It is concerned with a 
specific ethical ideal—the raising of humanity to 
the highest well-being both materially'and morally 
by means of an extensive commonwealth built 
up on the belief of one God, whose sovereignty 
is supreme. Ah glen legel ts %e 


_ Religion, as stated bef ore, seeks a closer con- 
tact with the Ultimate Reality. ‘Islam ‘is not 
only a religion or a name for beliefs or certain 
forms of worship; it is, in fact, a philosophy of 
life—a complete code for the guidance of the 
individual’s entire life—from the cradle to the 


be Iqbal, The Reconstruction-of Religious Thought in Islam, 
p. 217. e 
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grave and from the grave to the yonder world. 
The Holy Qur’an lays down the broad principles 
of life; the details came from the Prophet. 
Islam is, thus, all-embracing in its nature and 
affects all aspects of human activity—a trans- 
formation of the individual, millat and humanity. 
The essence of religion is faith, and the essential 
aim of religion is the *‘ transformation and guid- 
ance of man’s inner self and outer development ” 
The goal of life is the realization and perfection 
of the individual self, which depends on the 
development of human faculties in the right 
direction. Guidance is necessary in every sphere 
of life and Islam provides the details of law—a 
complete code of creed and morals, a social 
order creative of a polity with every institution 
of an extensive commonwealth. “Islam,” says 
Iqbal, ‘is not a departmental affair, it is neither 
mere thought, nor mere feeling, nor mere action ; 
it is an expression of the whole man,”’! 


Islam is, thus, a harmonious blending of its 
various elements in a harmonious whole ; no one 
aspect can be isolated or considered without 
reference to the other. In Islam, state, mil/at, 
imam, individual and government cannot be 


ot 1. Iqbal, The Reconstruction of Religious Thought in Islam, 
p. 3. > 
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treated of separately.!. Again, the various as- 
pects of a man’s life—social, religious, political 
and economic cannot be isolated. ‘‘In Islam it 
is the same reality which appears as church 
looked at from one point of view and state from 
another.” ‘Islam,’ contends Iqb4l, ‘‘is a single 
unanalysable reality, which is one or the other as 
your point of view varies.”? ‘Thus, the Qur’an 
considers it necessary to unite religion and state, 
ethics and politics in a single revelation.’’* 
Islam in short, represents a noble ideal of a 
harmonious whole. 


In Islam, the Creator and the universe, spirit 
and matter, church and state are all organic to 
each other. A Mussalman is not required to 
renounce the temporal world in the interests ofa 
world of spirit. ‘‘Man is not the citizen of a 
profane world to be renounced in the interests of 
a world of spirit situated elsewhere. To Islam 
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p- 216, 
3. Ibid, p. 231, 
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matter is spirit realizing itself in space and time.”’! 
Iqbal accepts the world of matter along with its 
limitations and establishes a relation between the 
world of matter and spirit. He says, “It is the 
mysterious touch of the ideal that animates and 
sustains the real, and through it alone we can 
discover and affirm the ideal. With Islam the 
ideal and the real are not two opposing forces 
which cannot be reconciled. The life of the ideal 
consists, not in a total breach with the real which 
would tend to shatter the organic wholeness of 
life into painful oppositions, but in the perpetual 
endeavour of the ideal to appropriate the real 
with a view eventually to absorb it, to convert it 
into itself and to illuminate its whole being.’’? 
Islam, thus, rejects the old static view of the 
universe and reaches a dynamic view. The 
ethical ideal being the spiritual expansion of 
humanity, the Mussalman is directed to secure 
the highest well-being both materially and 
morally. Islam sets forth a standard of conduct 
—“ enjoin right and forbid wrong.”> Rightness 


1. Iqbal, Presidential Address cf the All-India Muslim League, 
Allahabad, 1930, 
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2. Iqbal, The Reconstruction of Religious Thought in Islam, 
p. 12. 3.. Qur’an, 22: 6. 
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or wrongness of conduct may be considered with 
reference to their tendency to good or evil. A 
conduct is right when it is according to rule, 
and a conduct is good when it is valuable or 
serviceable for some end. Islam is a creed of 
service and leads its followers to seek the welfare 
and finally perfection of humanity in a co-opera- 
tive spirit! The end, in Islam is, thus, a per- 
fection of humanity. And the goodness or bad- 
ness of a Mussalman’s conduct consists in its 
serviceableness for this end. Similarly that con- 
duct of the Mussalman is alone right when it is 
according to the law of the Qur’an. The shari‘at 
will tell him what is right that is to be enjoined 
and what is wrong that is forbidden. 

It is this ethical ideal of Islam, which 
furnishes those basic emotions and loyalties, 
which may gradually unify scattered individuals 
and groups and finally transform them into a 
well-knit people called the millat possessing a 
moral consciousness of their own. ‘“‘As an 
emotional system of unification,” says Iqbal, 
‘Islam recognizes the worth of the individual as 
such, and rejects blood-relationship as a basis 
of human unity.”? ‘All human life is spiritual 

lL. ‘Qur'an, 32°17; 


4 - Iqbal, The Reconstruction-of Religious Thought in Islam, 
p. 205, ahs 
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in its origin. Such a conception is creative of 
fresh loyalties.” 1 When a number of individuals 
profess Islam, they adhere to its principles and 
acquire a passion for it ; they are loyal to Islam, 
they are loyal to their brethren-in-Islam; they 
are loyal to their leader-in-Islam and firstly and 
lastly loyal to their Allah. These emotions and 
loyalties create a solidarity which is so essential 
to the development and organization of a 
corporate life. This organized life is marked by 
the attainment of a moral consciousness on the 
part of every member and an incessant striving 
towards the realization of the ideal. 

Every organized life is marked by the exis- 
tence of certain laws and institutions and Islam 
also provides for the same. Islamic life is lived 
according to Islamic laws and Islamic institu- 
tions, which in pursuance of the ethical ideal are 
essentially creative of social order and moral 
development. And this is the culture of Islam. 
Islam like other systems is not the name ofa 
type of society, but is capable of transforming 
the life of individuals professing the faith into a 
well-ordered and well-organized community of 
moral and material well-being. The life of Islam, 
consequently, has a peculiar cultural force, and 


we Iqbal, The Reconstruction of Religious Thought in Islam, 
Pp. : 
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is distinguished by a complete organization and 
aunity of willand purpose inthe millat. “Muslim 
society, with its remarkable homogeneity and 
inner unity,” says Iqbal, ‘‘has grown to be what 
it is, under the pressure of the laws and institu- 
tions associated with the culture of Islam.”! The 
structure of Muslim society, in other words, is 
entirely due to the working of Islam as a culture 
inspired by the specific ethical ideal. 

Islam believes in a universal polity—a poli- 
tico-religious system or a social polity—based 
on the fundamentals that were revealed to the 
Prophet. A rational interpretation of the prin- 
ciples of Islam began with the Prophet himself, 
whose constant prayer was: “God! Grant me 
knowledge of the ultimate nature of things.’’ It 
was the Prophet’s religious experience which 
created a distinct order. It was again this social 
order that developed into a polity with implicit 
legal precepts. The structure and working of 
the Islamic state rested on an analysis and sys- 
tematization of these fundamentals into a body of 
rules called the shari‘at. The religious ideal of 
Islam is, thus, organically related to the social 
order and the social order to the Islamic polity. 


1, Iqbal, Presidential Address of the All-India Muslim League, 
Aliahabad, 1930. 
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Islam is not a church, but an organized life con- 
ceived as a contractual organism, long before 
Rousseau thought of it, and animated by an 
ethical ideal, which regards man as a spiritual 
being possessing rights and duties under a social 
mechanism. 

To Iqbal, the true religion is Islam, the best 
organization is the universal Islamic polity and 
structure, and the fittest leader of humanity is 
the Muslim millat.! Iqbal was, thus, inspired by 
a vision of a world-wide Islamic state of a uni- 
fied Muslim millat, no longer divided by racial 
or territorial considerations. The millat is a 
free and solid Muslim brotherhood, with Ka‘ba 
as its centre, knit together by the love of Allah 
and devotion to the Prophet. In the Asrar-i- 
Khudi (Secrets of the Self) Iqbal deals with the 
life of the individual Mussalman, and in the 
Rumiz-i-Bekhudi (Mysteries of the Negation of 
the Self), he discusses the life of the Islamic 
millat and organization. 


The Mussalman and the millat require, in 
the first instance, a social order for their develop- 
ment and realization. What is Iqbal’s concep- 
tion of the Islamic social order? It is a matter 
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of ordinary experience that the development of 
the individual self depends on the nature of the 
environing society and the ideology, which ani- 
mates the entire social structure. Numerous 
factors, therefore, favour and stimulate the self- 
development of the individual—they are, in short, 
the natural and cultural forces that make up his 
being. Self-development presupposes a society. 
An ideal society can only be based on the princi- 
ples of equality, social justice and human brother- 
hood. The social order of Islam as a world- 
unity is founded on the principle of Tauhid 
(Unity of God). Islam asa religion has been a 
living factor in the intellectual, emotional and 
progressive life of mankind. The ideal society 
according to Iqbal is one, which is in conso- 
nance with the Prophet’s conception of Islam, 
Being inspired by the teachings of Islam, Iqbal 
neither disregarded the past nor disbelieved the 
organic change of human society. No people 
can afford to forget their past, which has made 
and retained their present identity. Iqbal preach- 
ed the social values of Islam, and maintained 
that they form the best guide for the modern 
world. The social order of Islam is built up on 
the broadest humanitarian basis. 

Iqbal enunciates the principles of Islam as an 
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ideal society. The individual who loses his self in 
the millat reflects both the past and the future as 
in a mirror, so that he transcends mortality and 
enters into the life of Islam, which is infinite and 
everlasting. In order to acquire a creative urge, 
the Mussalman is directed to return to the 
Prophet '!—the particular life-centre—which is a 
source of the deepening of both the individual 
and collective consciousness. There is much 
difference between the prophetic and mystic types 
of consciousness. Iqbal wrote, ‘““The mystic does 
not wish to return from the repose of ‘unitary 
experience’: even when he does return, as he 
must, his return does not mean much for man- 
kind at large. The Prophet’s return is creative. 
He returns to insert himself into the sweep with 
a view to control the forces of history and there- 
by to create fresh world of ideals.”? At another 
place, Iqbal says, ‘“‘Another way of judging the 
value of a Prophet’s religious experience, there- 
fore, would be to examine the type of manhood 
that he has created, and the cultural world that 
has sprung out of the spirit of his message.” * 


at ole eae Gets ob 
2. Iqbal, The Reconstruction of Reliio Thought in Islam, 
p. 173, 3. Ibid. p. 174. 
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Iqbal has based his philosophy of life on 
his philosophy of the ‘self.? The real cause of 
Muslim deterioration is nafi-i-khudi, the lack of 
self-cognizance,| and Iqbal suggests ithbat-i- 
khudi, self-recognition, as its remedy. ‘ Khudi’ 
is here used in a philosophical sense and means 
recognition of one’s self.2 Man has a unique 
capacity to recognize his self and the purpose of 
his creation. This capacity makes him supreme 
over other creatures. The life of man should, 
therefore, begin with the study of his self and 
culminate in the perfection of his self. Khudi 
is, thus, the name of several] attributes found in 
an ideal character such as self-realization, self- 
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assertion, boldness, spirit of independence, sense 
of respect, noble idealism and action. The 
object is spiritual elevation. 


Iqbal did not believe in a universal life; to 
him all life is individual in character. God Him- 
self is an individual, but the most unique indi- 
vidual. The universe, as an organized association 
of ‘individuals,’ is in a state of organic growth. 
Man plays an important part in this process of 
évolution. The ethical and religious ideal of 
Islam is not self-negation, but self-affirmation. 
The individual attains to this ideal by becoming 
more and more individual or unique. The Pro- 
phet said, “Create in yourself the attributes of 
God.’’ Thus, man has, as his ideal; the most 
unique Individual, whom he has to follow. The 
highest form of life is the khudi or Ego, in which 
the individual becomes a “‘self-contained exclu- 
sive centre,” both physically and spiritually.! 
The individual draws closer and closer to God, 
until he is the completest. person. Success lies 
in the struggle against all material forces, which 
hinder the progress of man. ‘The-life of the 
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Ego is a kind of tension caused by the Ego in- 
vading the environment and the environment 
invading the Ego.”?! The true person masters 
the environment and, consequently, absorbs God 
into his Ego. The Ego attains to freedom by 
removing all obstructions in its way by assimi- 
lating them. Life is, thus, a “‘forward assimila- 
tive movement.” The Ego “reaches fuller free- 
dom by appropriating the Individual who is 
most free—God.’”’ Life is, thus, an endeavour 
to be free. ‘‘ And verily towards thy God is the 
limit,’ says the Qur’an. 


The Ego or Person is the centre of life in 
man, Personality is-a “‘state of tension’; the 
moment it ceases, relaxation follows. The de- 
velopment of the Ego i is not possible without an 
ideal. Life is a ceaseless activity after the ideal 
—a perpetual desire.2 ‘Man’ is a restless being 
engrossed ia ceaseless pursuit of fresh scopes for 


j 1, Agbehe The Reconstruction of shah Thought in Gian 
p. 143. © 
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self-expression and realization.! He isa “‘ crea- 
tive activity, an ascending spirit who, on his on- 
ward march rises from one state to another.’’” 
The idea of personality sets forth a standard of 
value —a problem of good and evil. Accord- 
ingly, that which strengthens personality is good ; 
that which weakens is bad. ‘‘The Ego is forti- 
fied by love,’’? which means the desire to assimi- 
late or absorb.”’ Its highest form is the creation 
of values and ideals and the endeavour to realize 
them. Love individualises the lover as well as 
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the beloved.! The effort to realize the most 
unique individuality individualises the seeker 
and implies the individuality of the sought, for 
nothing else would satisfy the nature of the 
seeker.” 


The Ego passes through three stages in its 
onward movement towards uniqueness—(1) obe- 
dience to the law,” (2) self-control, the highest 
form of self-consciousness or Egohood, and (3) 
Divine-Vicegerency. The Vicegerent of God is 
the completest Ego on earth. The goal of 
humanity is a combination of the highest power 
-and the highest knowledge. The Vicegerent is, 
therefore, ‘“‘the real ruler of mankind ; his king- 
‘dom is the kingdom of God onearth. Out of 
the richness of his nature-he lavishes the wealth 
of life on others, and brings them nearer and 
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nearer to himself.’’! ‘* For the present he is a 
mere ideal; but the evolution of humanity is 
tending towards the production of an ideal race 
of more or less unique individuals, who will be- 
come his fitting parents. Thus, the kingdom of 
God on earth means democracy of more or less 
unique individuals presided over by the most 
‘unique individual possible on this earth.” Thus, 
aspiration and passionate idealism serve as 
dynamic forces, which strengthen the ‘self.’ But, 
if kKhudi is properly disciplined by obedience and 
self-control and rightly cultivated, it develops a 
personality worthy of representing God on earth. 
“Tt is the lot of man to share in the deeper as- 
piration of the universe around him and to shape 
his own destiny as well as that of the universe.” ” 


The philosophy of khudi has its corollary the 
conception of bekhudi (negation of the self). It 
means the losing of one’s self in the community 
to serve a common end.’ Individuals develop 
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their khudi to such an extent that they submit to 
the millat, but remain animated with an intense 
love of action and freedom.! Such individuals 
are a source of strength to the millat, and the 
millat exalts their position.? 


Man is a social being, and can only live in 
the society of his fellow-men.*? The individual 
and the millat reflect each other; the individual 
is elevated through the millat, and the millat is 
organized through individuals.* An isolated in- 
dividual is ignorant of his ideals and capabilities. 
The millat inspires him with knowledge of his 
functions in life, and forces him to be free by 
enslaving him under an organized social struc- 
‘ture.> It is on account of a craving for associa- 
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tion that the individual forms the basic unit of 
the millat.'| Out of necessity, he is a member of 
the millat; he depends on the millat for his self- 
expression and realization.2, As soon as the in- 
dividual loses his ‘self’ in the millat he finds his 
personality an embodiment of past traditions and 
reflects both the past and the future as in a 
mirror.? 


His individuality shines in the multiplicity of 
millat, and the diversity of the millat acquires 
‘unity through his individuality. Thus, the 
millat, which is composed of individual Musal- 
mans, is required to achieve a real collective 
Ego to live, move and have its being as a single 
individual.» The institution of prophethood 
unifies the millat and completes its formation 
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5. “Hold fast to yourself : no one who erreth can hurt you 
provided you aré well-guided.”—Qur’an 4: 11> 
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under an organized system of law and order.! 


The Islamic millat is based on the funda- 
mental principles of the Unity of God and the 
finality of the Prophet.2 The principle of Tauhid 
demands loyalty to God. God is the ultimate 
spiritual basis of all life ; loyalty to God, there- 
fore, amounts to man’s loyalty to his own ideal 
nature. All human life is spiritual in its origin. 
Psychologically, the principle of Tauhid seeks to 
restore an integral unity to the distracted and 
torn world. It brings a new sense of courage 
and frees the outlook of man from fear and 
superstitions. Despair, free and diffident men- 
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tality are the worst tendencies in man and destroy 
noble life.!. The remedy lies in an implicit faith 
in Allah and submission to His will.* Iqbal, 
thus, advocates a ceaseless struggle in the pur- 
suit of the ideal,* which constitutes real life. It 
is the principle of Tauhid that unifies the diverse 
elements and groups comprising the Islamic 
millat.4| The doctrine of Tauhid carries with it a 
principle of action and forms the basis of the 
advancement of humanity. It is not only the 
conviction of the truth but the acceptance of a 
proposition as a basis of action. ‘‘Those who 
believe and do good,” means that no belief is 
acceptable unless it is carried into practice by 
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performing duties to Allah.' 


Allah is the real owner of sovereignty. The 
sovereignty of Allah extends to the entire uni- 
verse, the whole humanity, and all organizations. 
Allah is the real source of religion, philosophy 
and law, and bestower of power, strength and 
authority.2. “Say: O God! Owner of Sove- 
reignty, Thou givest power unto whom Thou: 
wilt and Thou withdrawest power from whom 
Thou pleasest.”? The Muslim millat being extra- 
ordinarily God-conscious is permeated by a 
religious control, which extends to every sphere 
of its conduct.* 


The extraordinary and remarkable person- 
ality of Prophet Muhammad provides a connect- 
ing link between the various loyalties character- 
istic of the fundamental polity of Islam. It is 
this concentration of loyalties that-transforms 
the Musalmans into. a well-defined unified 
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millat,' representing a message of hope for huma- 
nity.2, The Prophet is the guide and unifier of 
the Muslim millat. The millat owes its being to. 
him,*? and through him the Musalmans are one 
and possess oneness of purpose.* The millat is 
a unified association of individual Musalmans, 
animated by a strong desire for unity.2 The 
unity of the millat is the outcome of the religion 
of humanity, which was revealed to the Prophet.® 
So long as the millat retains this unity of will 
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and purpose, its life is secure and lasting.! 

The Prophet of Islam is the last, and his 
ummat is the best people and leaders of the rest. 
Allah completed the Faith for the Musalmans, 
and sent His last message through the Prophet 
of Islam There will be no Prophet after 
Muhammad, and no ummat after the Musal- 
mans.2 The Muslim millat is charged with the 
duty of perfecting the world order and the rais- 
ing of humanity to a higher, nobler and spiritual 
state of life.4 Thus, there is no Sultanate or 
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Badshahat in \slam.! 


The object of the Prophethood of Muhammad 
is to establish the fundamental unity of mankind 
on the basis of equality, liberty and fraternity. 

[el 
It was a message of human equality in social 
status and legal rights. God sent many messen- 
gers and prophets to reform the corrupt condi- 
tion of the world: It has been the mission of 
every messenger to establish an ethical ideal and 
a system of life, having its basis in the sove- 
reignty of God. The original doctrine was soon 
mixed up with polytheism ; and the origin of all 
mischief was to impose the Godhood of man 
over man.” Slavery was in vogue, which debased 
the nature of man.>, Muhammad, the Prophet of 
Islam, being the last Messenger, came with the 
final message to free humanity of the Godhood 
of man. “He (God) is your Rabb (benefactor) 
and your J/ah (Overlord), Who is the Creator of 
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you and the universe. Do not recognize any 
one as your Lord except Him,” thus preached 
the Prophet of Islam. Slaves were freed, social 
equality was enforced and a world-conquering 
ummat came into being.! The Prophet taught the 
world lessons in equality, liberty? and fraternity 
long before the architect of the French Revolu- 
tion repeated these words. Every Musalman is 
a trustee of the millat, and the bond of love is 
the scurce of liberty for all.2 The unshakable 
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faith in the unity of God and the prophethood of 
Muhammad binds all the Musalmans together, 
and this is the true Islamic spirit of a practical 
brotherhood. The fundamental unity of mankind 
becomes possible and real, if the conception of 
Islamic fraternity is revived and enforced. 


The Islamic mi/lat being based on the princi- 
ples of the unity of God and the finality of the 
Prophet, is not confined to territorial limits. 
Nationalism is foreign to Muslim polity; to a 
Musalman the entire world is his abode and place 
of worship, for it lies within the sovereignty of 
his Allah.!’ As opposed to the idea of nationa- 
lism based on the accident of geographical 
situation, race, colour and language,” Islam seeks 
to base the community of mankind on the belief 
in one God and, consequently, on the belief of 
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human brotherhood and fraternity. The universal 
spirit of Islam means submission to the will of 
God and peace with all fellow-men. A Musal- 
man believes in one Supreme God and His 
Prophet and, consequently, in the universal idea 
of Islamic fraternity, and cannot, thus, confine 
himself to a particular locality or geographical 
area,' Prophet’s own departure from his home- 
land solved the riddle and the Islamic mi/lat was 
put on a world-wide basis.2 It is, however, 
surprising that Iqbal characterised Jamdal-ud- 
Din Afghani as “‘a living link between the past 
and the future of Musalmans,’”? and spoke so 
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highly about a person, who infused the spirit of 
nationalism in every Muslim country, thus strik- 
ing a blow to the idea of universal khilafat. 


Islam as a world system is a living force, and 
frees the outlook of man from racial, geographi- 
cal and materialistic conceptions. On the politi- 
cal side, Islam definitely rejects the claims of 
racial and geographical factors to order the 
loyalties of the Musalmans.! No territorial 
‘nationalism or aggressive patriotism is allowed 
in Islam. Such a notion disrupts the essential 
unity of mankind? and narrows down the cosmo- 
politan outlook of Islam. The national idea 
produces a materialistic outlook of !ife and racial 
and territorial consciousness counteracts the 
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humanising spirit of mankind.! The millat is, thus, 
defined not by economic, linguistic or psychologi- 
cal values but by spiritual traditions and inner 
consciousness, derived from the immutable laws 
of revealed religion.2 The Islamic millat is 
further predestined and has no time-limit.2 The 
millat has a peculiar vitality and permanence of 
its own, and is perfected through the worship of, 
and submission to, Allah.* 
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The organization of a millat rests on law, 
“and the law of the Islamic millat is the Qur’an.! 
The Islamic mi//at is to be organized according 
to its own distinct law.? Allah is not only the 
Creator and an object of worship, but is also the 
law-giver. The law of the Qur’4n manifests the 
will of Allah. The shari‘at,> the path of virtue 
or the divine code of ethical and social laws is 
supreme, and, politically, the individual and the 
Amir, being members of the Islamic millat and 
subject to the same law, were never regarded 
immune or absolute.* Thus, the supremacy of 
the divine law is one of the fundamental tenets 
of Islamic polity.5 The rule, therefore, is that 
the millat is deprived of legislative powers. The 
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liberty of the individual is ensured through the 
divine law.! The millat is to submit to the 
Apostle, for he proclaimed and interpreted the 
divine commandments as His messenger.” All 
Muslims have equal status and enjoy equal rights 
in the body-politic. This sort of civil liberty and 
theory of equal opportunities dependent on it is 
the peculiar feature of Islamic politics. It is 
clear from the above that the Islamic system of 
government is not the democracy of the Western 
type, where a law may be enforced, changed or 
modified at the sweet will of the majority.’ 


Every Musalman believes in the supremacy 
of Islam. Islam does not suppress the human 
soul and the development of its latent potentia- 
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lities, but merely lays down limits to its activity. 
These limits are known as the shari‘at-i-Islamia 
or the Divine law of Islam. The ‘self’, when 
subordinated to Divine law turns Islamic. The 
self in a modern conception is not bridled by 
any law except the law of force, but, ‘self’ in 
Islam is subject to the laws and ethics of Islam. 
So long as the ‘ego’ of nations is not subor- 
dinated to the Divine law, world-peace remains 
an unrealized dream. The working of the late 
League of Nations amply proves it.} 


Iqbal also discusses the doctrine of Jjtihad, 
thus maintaining a correct balance between the 
categories of permanence and change. “‘The ulti- 
mate spiritual basis of all life as conceived by 
Islam,” says Iqbal, ‘‘is eternal and reveals itself 
in variety and change. A society based on such 
a conception of reality must reconcile, in its life, 
the categories of permanence and change. It 
must possess eternal principles to regulate its 
collective life ; for the eternal gives us a foothold 
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in the world of perpetual change.’’! “The teach- 
ing of the Qur’an that life is a process of pro- 
gressive creation necessitates that each generation 
guided, but unhampered, by the work of its pre- 
decessors, should be permitted to solve its own 
problems.” This implies the right of ljtihad— 
independent judgment and interpretation of law 
in the light of changing circumstances, which 
Iqbal holds essential to the healthy development 
of the body-politic. ‘‘The closing of the door 
of Jjtihad,’’ contends Iqbal, “‘is a pure fiction.” 


The characteristic virtue of the mil/at is 
attained by adopting the manner and way of 
living as practised by the Prophet.2 Muslim 
temperament should, therefore, be all-affection 
and the words and deeds of a Musalman are to 
be an example to be followed by others. One 
who deviates from this path is not to be counted 


1. Iqbal, The Reconstruction of Religious Thought in Islam, 
p. 207. 
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as a genuine member of the millat.1 True organ- 
ization is based on holding fast to the ideal of the 
millat, which is the preservation and propagation 
of the principle of the Unity of God.* Islam 
believes in an active utilization of the forces of 
nature, and thereby to gain an effective control 
over its material environment.* In order to 
fulfil the material needs of the millat, the de- 
velopment and proper use of science is essential.‘ 
Thus, the socio-political order of Islam is keenly 
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alive and responsive to the fact of change. Iqbal 
realizes that life is a perpetual change or motion, 
and advocates a ceaseless struggle in the pursuit 
of the Islamic ideal. The Islamic millat is re- 
quired to possess a real collective ego to live, 
move and have its being as a single individual. 
The development of sucha consciousness depends 
on the preservation of the History! and traditions 
of the millat.2, The centre of the Islamic millat 
is Ka‘ba. 

Iqbal was not an advocate of war, and no 
Musalman acquainted with his faith can be a 


8 oe 23> 5 Pa | eyyG en -1 
6 lai heats * fica 

SS BT oSads gh 51 153 cal 
SS 5y ye 9 DK aSaT 

3 PO al > ised ant o3 5 
2 Steel Se yr e 

o® pm ly be cw! abl by -2 
oe Gblsy Bie 5g 

~~ BSL ly 226 oo bad 
9 855 Saey Sn 31 

Jla5¥ She (sleet 31 phd 
ia, uiaiaelopgeate rately 

<— 52 51 e UW 5 by) Id 98 -3 
<f 3! elo b wr85 a 

ehevlow & ly 9 dls 3lD 
aslo le Sli pm be jg 


38 IQBAL AND THE RECENT EXPOSITION 


supporter of war as such. According to the 
dictates of the Qur’an there are only two grounds 
for waging war (jiha@d) ; in the first place, in self- 
defence and, in the second place, for the establish- 
ment of conditions of universal peace or to 
enforce the regime of law in human society. 
When Musalmans are tyrannized over and driven 
out of their homes, they are permitted to appeal 
to arms. War may also be waged for ‘‘Collective 
Security.” In no other circumstances, war is 
obligatory. War for ‘“‘appeasement of land- 
hunger” is unlawful in Islam. 


According to Iqbal, “‘the ultimate fate ofa 
people does not depend so much on organization 
as on the worth and power of individual man. 
In an over-organized society, the individual is 
altogether crushed out of existence. He gains 
the whole wealth of social thought around him 
and loses his own soul.”! The only effective 
force, in the words of Iqbal, is the rearing of 
self-concentred individual. ‘‘Islam is neither 
nationalism nor imperialism but a league of 
nations, which recognizes artificial boundaries 
and racial distinctions for facility of reference 
only and not for restricting the social horizon of 


= st Iqbal, The Reconstruction of Religious Thought in Islam, 
P- . 
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its members.”! Among the Muslim nations of 
to-day, Iqbal praises Turkey, which ‘‘ alone has 
shaken off its dogmatic slumber and attained to 
consciousness.’’? Iqbal thus appeals to every 
Muslim nation ‘‘to sink into her own deeper 
self, temporarily focus her vision on _ herself 
alone, until all are strong and powerful to form 
a living family of republics” * The republican 
form of government is thoroughly consistent 
with the spirit of Islam and is an absolute neces- 
sity. Muslim legislative assembly is the only 
possible and legal form that Jjma‘ can take in 
modern time. 


So far as Indian politics is concerned, IqbAl’s 
idea of Pakistan aimed at a complete possession 
of a belt of India to the Musalmans, and then to 
join it with neighbouring Islamic countries under 
a common name. Those who hesitate to accept 
the Muslim ideology may remember the words 
of Iqbal, who said about himself, “‘I love the 
communal group, which is the source of my life 
and behaviour; and which has formed me what 
I am by giving me its religion, its literature, its 
thought, culture, and thereby recreating its whole 

1. Iqbal, The Reconstruction of Religious Thought in Islam, 


p. 224. 2. Ibid, pp. 225, 226. 
3. Ibid, p. 223. 
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past, as a living operative factor, in my present 
consciousness.”’! Iqbal solemnly prayed to Allah 
to grant him a partisan,? who may carry on the 
reform movement started by him. And I believe 
Allah listened to his prayer. Iqbal was the mind 
and Jinnah was the heart of Muslim India. 
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1. Iqbal, The Presidential Address of the All-India Muslim 
League, Allahabad, 1930, 
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II 


THE NATURE OF ISLAMIC 
POLITICAL THEORY ?# 


F RECENT years, there has been a tendency 

on the part of Muslim writers to identify 
Islam with every form of modern political 
theory, however conflicting they must be in their 
nature and contents. If Socialism is in vogue, 
they would say it is found in Islam. If Com- 
munism comes into prominence, it is passed on 
as Islamic. If democracy is much talked of, it 
is claimed that Islam stands for democracy. If 
nationalism is praised, they gladly condescend 
to think in terms of nation and nationality. If 
the modern secular states are under discussion, 
they are content with saying that the Islamic 
state is a theocracy. Some hold that the politi- 
cal system of Islam is based on dictatorship. 
Then there are extreme views regarding Islam. 
Some hold that there are no politics in Islam, 
others believe that Islam is all politics. If they 
are reminded that Islam is a religion of peace, 


1. This paper was read before Majlis-i-Islamiyat, Muslim Uni- 
versity, Aligarh, 
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they at once say, “Yes, Islam teaches toleration.’ 
The confusion arises out of a misunderstanding 
of the true nature of Islamic political theory, 
and a wrong method of interpreting Islam 
through the medium of Western ideas, termi- 
nology and technique. 


Before describing the underlying principles 
of Islamic political theory, it is worthwhile to 
consider the meaning and implications of Islam. 
No other religion is so misrepresented and mis- 
interpreted as Islam, yet it survives by virtue of 
its purity, vitality and Clarity of fundamentals. 
“Islam is religion,’ is the general view, and 
“religion is politics.’ Religion and politics can- 
not be separated in Islam. A true Muslim is 
shocked to think in terms of religion and poli- 
tics; he only thinks in terms of Islam. Islam is 
not only a religion or a name for belief or certain 
forms of worship; it is, in fact, a way of life—a 
complete code for the guidance of the indivi- 
dual’s entire life, from the cradle to the grave, 
and from the graye to the yonder world. The 
Holy Qur'an lays down the broad principles of 
life, the details came from the Prophet. Islam 
is all-embracing in its nature and affects all 
aspects of human activity—a transformation of 
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the individual, of the family, of the society, of 
the people, of the country and of humanity ; an 
awakening, material, intellectual, moral, and 
spiritual ; and an attainment of the highest pin- 
nacle of civilization from the lowest depth of 
degradation. The goal of life is the realization 
and perfection of the individual self, which de- 
pends on the development of human faculties in 
the right direction. Guidance is necessary in 
every sphere of life and Islam provides the 
details of law—a complete code of creed and 
morals, a social order creative of a polity with 
every institution of an extensive commonwealth 
—all built up in the belief of One God, Omni- 
potent, and Omnipresent. 


Islam is thus a blending of various elements 
into one harmonious whole; no one aspect of it 
can be isolated or considered without reference 
to the others. In Islam, state, millat, imam, in- 
dividual, and government cannot be treated 
separately; again the various aspects of man’s 
life—social, political, religious, and economic— 
cannot be isolated in watertight compartments. 
The British can establish and run their parlia- 
mentary form of government without being 
Christians, but no Islamic state can be worked 
by non-Muslims. It is Islam that guides all the 
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institutions of the Muslims, and no institution 
is independent of the others. It is, therefore, 
wrong to think that we can formulate an Islamic 
political theory or a conception of the Islamic 
State as an independent idea or an independent 
institution. It is not possible to find out where 
One institution began and where it ended. 


In Islam, religion is not a private affair of 
the individual; Allah and the Universe, spirit 
and matter, church and state, are all organic to 
each other. A Muslim is not required to re- 
nounce the temporal world in the interests of a 
world of spirit. Christianity made that mistake 
and the result was that the ill-adjusted national 
States of Europe have all along been presiding 
Over the moral and religious convictions of 
Christianity. In Islam there is no church orga- 
nization, no priesthood ; Islam believes in a uni- 
versal polity-—a politico-religious system for the 
entire world—based on fundamentals that were 
revealed to the Prophet of Islam. The structure 
and working of the Islamic state rested on an 
analysis and systematization of those funda- 
mentals into a body of rules called the Shari‘at. 
The Islamic system of government, therefore, 
cannot be compared to Western theocracy where 
the Pope could modify, change and make laws. 
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Again, nationalism is foreign to Muslim 
polity; to a Muslim the entire world is his 
abode, for it lies within the sovereignty of his 
Allah. The national idea produces a materialis- 
tic outlook upon life and racial and territorial 
consciousness counteracts the humanizing spirit 
of mankind. Islam, as a world system, is a 
living force and frees the outlook of man from 
racial, geographical, and materialistic concep- 
tions. Religious and ethical standards are of 
the utmost importance in the life of individuals 
and their organizations. It is not possible to 
retain Islam as an ethical ideal or to reject it as 
a polity. It is both—an ethical ideal plus a 
certain kind of polity. In short, our religion, 
our social order, our polity and every other 
thing appertaining to our millat, are embodied 
in that one word, “‘Islam.” Islam represents a 
noble ideal of a harmonious whole. 

Philosophically speaking, Islamic political 
theory is normative in its character. It deals 
with a specific ethical ideal. The chief formative 
factor in the life-history of Muslims is the ethical 
ideal that Islam puts forth and a definite type of 
polity that it establishes; the attainment of the 
former is the end and the construction of the 
latter is the means to that end. Without organi- 
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zation there is no progress, material or spiritual. 
Islam sets forth a standard of conduct. “Enjoin 
right and forbid wrong.”! Rightness and wrong- 
ness of conduct may be considered with reference 
to their tendency to good or to evil. Conduct is 
right when it is according to rule, and conduct is 
good when it is valuable or serviceable for some 
end. Thus, the supreme good is the supreme 
end at which we aim. Islam is a creed of service 
and leads its followers to seek the welfare and 
finally the perfection of humanity in a co-opera- 
tive spirit.2 The end, therefore, is the perfection 
of humanity. Perfection has reference to that 
stage of the highest well-being to which humanity 
may attain, and this well-being is both moral 
and material.* Moral well-being consists in seek- 
ing Allah’s pleasure to the full. To seek the 

1. “Amr-i-til-Ma‘'rvf Nahi ‘anil munker,’? Qur'an, 22: 6, 
*‘Those whom should We establish in the land, will keep up 


prayer and pay the poor-rate and enjoin good and forbid evil; and 
Allah is the end of affairs,’* 


2. ‘*There is no good in most of their secret counsels except 
(in his who enjoins charity of goodness or reconciliates people) ; and 
whosoever does this seeking Allah’s pleasure, We will give him a 
mighty reward.” Qur’an, 5:17. 


3. ‘‘In the creation of the heavens and the earth and the 
alternation of the night and the day, there are surely signs for men 
of understanding; those who remember Ged, standing and sitting 
and lying on their sides and reflect on the creation of heavens and 
the earth,” Qur’sn, 3: 189, 190. 


4. ‘*So whosoever hopes to meet his Lord, he should do gocd 
te not join any one in the service of his Lord.”’ Qur’an, 
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pleasure of Allah is to act according to the will 
of Allah. The will of Allah is manifested in 
that ethical and moral code of human guidance 
called the Shari‘at. In Islam both the individual 
and society have the same end—to obey the will 
of God by enforcing the law of God. Islamic 
political theory is concerned with the specific 
ethical ideal—the raising of humanity to the 
highest well-being both materially and morally 
by means of an extensive commonwealth built 
up on the belief in One God, Whose sovereignty 
is supreme. It is towards this ideal that the 
Muslim is directed,’ and the rightness or wrong- 
ness of his conduct consists in its serviceable- 
ness for that end. That conduct of the Muslim 
is alone right which is according to law, and law 
here means the Shari‘at. ‘Enjoin right and for- 
bid wrong’ is a duty imposed on the Muslim, 
and Shari‘at will tell him what is right (that is, 
what is to be enjoined) and what is wrong (that 
is, forbidden). 


It is this ethical ideal of Islam which fur- 
nishes those basic emotions and loyalties which 
may gradually unify scattered individuals and 
groups and finally transform them into a well- 


1, ‘This book (Qur’an), there is no doubt of it, is a guidarce 
to those who guard against evil.”” 
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knit people called the millat, possessing a moral 
consciousness of its own. When a number of 
individuals profess Islam, they adhere to its 
principles and acquire a passion for it : they are 
loyal to Islam, they are loyal to their brethren- 
in-Islam, they are loyal to their leader-in-Islam, 
and firstly and lastly loyal to their Allah. These 
emotions and loyalties create a solidarity which 
is so essential to the development and organiza- 
tion of a corporate life. This organized life is 
marked by the attainment of a moral conscious- 
ness on the part of every member and an in-. 
cessant striving towards the realization of the 
ideal. 

Every organized life is marked by the exis- 
tence of certain laws and institutions, and Islam 
also provides for these. Islamic life is lived 
according to Islamic laws and Islamic institu- 
tions, which in pursuance of the ethical ideal are 
essentially creative of social order and moral 
development. And this is the culture of Islam. 
Islam, unlike other systems, is not the name of a 
type of society, but it is capable of transforming 
the life of individuals professing the faith into a 
well-ordered and well-organized community of 
moral and material well-being. The life of 
Islam has a peculiar cultural force, and is dis- 
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tinguished by a complete organization and a 
unity of will and purpose in the millat. Thus, 
Musiim society achieves its remarkable homo- 
geneity and inner unity under the pressing influ- 
ence of the laws and institutions associated with 
the culture of Islam. The structure of Muslim 
society, in other words, is entirely due to the 
working of Islam as a culture inspired by that 
specific ethical ideal. 

Islam postulates a universal polity founded 
on fundamentals or the first principles revealed 
to the Prophet. It was the Prophet’s religious 
experience which created a distinct social order. 
It was again this social order that developed 
into a polity with implicit legal precepts, the 
civic significance of which can be determined 
from the fact that they were revelational. The 
religious ideal of Islam is organically related to 
the social order and the social order to the 
Islamic polity. It is Islam which is the main 
source of a Muslim’s life and behaviour and 
which creates in him a moral consciousness 
and an incessant striving to attain the goal of 
life. Islam, as previously stated, is not a church; 
it is an organized life conceived as a contractual 
organism, long before Rousseau thought of it, 
and animated by an ethical ideal which regards 

4 
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man as a spiritual being possessing rights and 
duties under a social mechanism. It is Islam 
that makes Muslims, saves Muslims, and lifts 
Muslims to a higher stage of material and moral 
well-being. The millat, which is composed of 
individual Muslims, is required to achieve a real 
collective ego in order to live, move, and have 
its being as a single individual.! 

The Islamic state is the state of Almighty 
God. The sovereignty of Allah extends over the 
entire universe, the whole of humanity, and all 
organization. The secular states are limited to 
a definite territory, particular people, a separate 
government and territorial unity. All the 
universe, heaven and earth, the visible and in- 
visible, animate and inanimate objects are all 
under the sovereignty of One God. He is the 
Lord of all peoples, believers or unbelievers, 
Muslims or non-Muslims. The entire organiza- 
tion of nature, heaven, and earth is under His 
command, and He is the real sovereign, Omni- 
present and Omnipotent. From the unity of 


1. ‘Hold fast to yourself; no one who erreth can hurt you 
provided you are well-guided. 

* And hold fast by the covenant of Allah all together, and be 
not disunited, and remember the favour of Allah cn you, when you 
were enemies, then He united your hearts, so by His tavour you 
became brethren.’’ Qur'an, 4: ll. 

2. ‘* Vision comprehends Him not, and He comprehends all,” 
Qur’an, 6: 104. 
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God, there springs the doctrine of the unity of 
the human race. All men are alike. Man is 
freed from the slavery of man. One God has its 
parallel in one humanity.! Allah is the Lord,* 
the Sustainer and the Nourisher of all the 
peoples,’ and all the worlds.* 

What is the position of the Muslims in the 
state of God? They are called the best people, 
created to act as His Khalifa on earth. They are 
the leaders of the rest of humanity. They have 
for their guidance the most perfect, chosen, and 
favoured religion—Islam,° the most perfect reve- 
lation, best guide, last word, verifier and guar- 
dian of previous scriptures—the Qur’an; and 
the last Prophet and exemplar—Muhammad 
(may Allah’s peace be on him!). The Muslim 
millat is, therefore, a politico-religious unity. 
God has sent many messengers and prophets to 
reform the corrupt condition of the world. 
Every messenger of God was deputed on earth 
to establish an ethical ideal and a way of life 


‘** Nothing is like a likeness of Him.’’ Qur’an, 42:11, 
** And people are but a single nation.’’ Qur’an, 10:19. 
‘* And our God and your Godisone.” Qur’an, 29: 46, 
. ‘The God of the Qur’an is the Lord of all the Worlds— 
Rabb-ul-‘ Alamin.”? Qur’an, 1:1, 

5. ‘This day have I perfected for you your religion and com- 
pleted My favour on you and chosen for you Islam as a religion,’” 
Qur’an, 5: 3. 


Jie 
2. 
3. 
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based on that ideal. It has, therefore, been the 
mission of every messenger to create a system of 
life which had its origin in the sovereignty of 
God and a submission to His authority on the 
part of His people.’ The prophet of Islam is the 
last and his wmmat is the best people and leader 
of the rest.2 The Qur'an revealed that the 
messengers said to their people: ‘‘ He (God) is 
your Rabb (benefactor) and your J/ah (overlord) 
Who is the Creator of you and the universe. Do 
not recognize any one as your Lord except Him.”’ 
The messengers came to free humanity from the 
godhood of man. 


The state of God exists for the perfection of 
the world order, and for the raising of humanity 
to a higher, nobler, and spiritual life—a continu- 
ation of this life to the life in the next world. 
The Muslims, being the best millat and guide, 
are directed to strive hard to achieve this ethical 
ideal for which Islam stands. The means to this 
end is the establishment of a Muslim state which 
is to be run according to its own distinct law— 
the will of the sovereign. The Shari‘at, a code 


1, The Prophet of Islam once declared: ‘I have brought a 
message vaet to any one people) but to all from Allah.’ 


2. ‘You are the best group of people raised up for (the benefit 


of) humanity: you enjoin what'is right and forbid the wrong and 
believe in Allah,” Qur’a4n, 3: 12, 
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of ethical and religious laws, manifests the will 
of Allah, and forms the law of the Muslim state. 
Allah is not only the Creator and an object of 
worship but He is also the Law-giver. 


The Muslim state being extraordinarily God- 
conscious is permeated by a religious control 
which extends to every sphere of human conduct. 
Allah is everywhere, and a Muslim is never per- 
mitted to lose sight of his faith. No one can 
aspire to attain godhood and like the Pharaoh 
of Egypt declare to his people: “I am your Rabb 
(Lord).” Nor can he associate with God any 
other as lord.! The origin of all mischief is to 
impose the godhood of man upon man. The 
original doctrine was soon mixed up with poly- 
theism, to which the Qur’an refers in these words: 
“Corruption has appeared in land and sea.’’? 
Greatest stress is, therefore, laid on the unity 
of the Divine Being. Allah is the real owner of 
sovereignty. He bestows power on whom He 
likes and deprives others of it. “Say, O God, 
Owner of sovereignty, Thou givest power unto 
whom Thou wilt and Thou withdrawest power 
from whom Thou pleasest.””* No individual, no 

1. ‘Weshall not serve any but Allah and we shall not associ- 


ate aught with Him and some of us shall not take others for lords 
besides Allah,’’ Qur’an, 3: 63. 


2. Qur’an, 30:41, 3. Qur’an, 3:3. 
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amir and not the whole millat, can lay claim to 
the sovereignty of the state: their status is that 
of subjects under the sovereignty of God. This 
doctrine of Divine Unity carries with it a princi- 
ple of action and forms the basis of the advance- 
ment of humanity. It is not only the conviction 
of the truth but the acceptance of a proposition 
as a basis for action. Those who “believe and 
do good”? means that no belief is acceptable 
unless it is carried into practice by performing 
the duties enjoined by Allah.} 


The idea of sovereignty in Islam is one of 
the most prominent factors of Islamic political 
theory. According to Muslim theology, the 
Muslim brotherhood is granted political autho- 
rity,? under the Paramountcy of God, to confer 
supreme power upon any bona fide Muslim. 
The executive is, thus, instituted according to the 
general will of the millat, which retains its right 
to abolish it. The Muslim mil/at may elect the 
best person from among them as their amir, the 
one who is most virtuous and God-fearing, and 
entrust to him full powers to discharge the 

1. ‘‘O you who believe! be careful of your duty to God and 
believe in His Apostle.’””’ Qur’an. 57: 28. 


2. ‘And certainly We have given you (mankind) power in the 
earth, and created in it means of livelihood for you.’’ Qur'an, 9:1. 
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functions of government. So long as he func- 
tions in accordance with the provisions of the 
Divine Law, he is entitled to the allegiance of 
the millat, and it is the duty of the millat to pay 
due homage to him.’ The moment the amir 
deviates from the path, he is to be deposed by 
the millat.2. The amir is not above the law and 
is, therefore, subject to public criticism. The 
amir and the millat are fastened together by 
means of bai‘at, which literally means contract 
or submission. Islam is not a church, but an 
organized life conceived as a contractual organ- 
ism. The bai‘at signifies an offer of fidelity and 
allegiance on the part of the subjects and its 
acceptance by the amir. The bond of Muslim 
organization, therefore, rests on an implied con- 
tract or consent, without which none has any 
right toexercise an authority. Thus, the political 
authority in Islam depends upon the will of the 
Muslim brotherhood, which is free from any 
restriction of caste, creed, race, or colour, and 
which holds that ‘‘ all believers are equal in the 
sight of God.” 


1. ‘The best rulers are those who keep you (the ruled) as 
friends and the worst rulers are those with whom you are in dis- 
agreement, and who do not agree with you.” Muslim. 

2. “And donot follow him whose heart We have made unmind- 
ful to Our remembrance, and he follows his low desires and his case 
is one in which due bounds are exceeded.”’ Qur’an, 18: 4. 
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The Shari‘at, the path of virtue or the Divine 
Code of ethical and social laws, is supreme; and, 
politically, the amir, the caliph, and even the 
Prophet'—being members of the Muslim mil/lat 
and subject to the same laws—were never regard- 
ed asimmune or absolute. The first principle of 
Islamic polity is that the amir and the millat are 
both deprived of the power of making legislation 
in order to preserve their liberty, which is ensur- 
ed by the Divine Law. This power is reserved 
to the sovereign. God alone is sovereign and 
the Law-giver. The command of the sovereign 
is law. The apostles and the amir are both 
subject to God’s commands:? they can neither 
make laws nor modify or change the law of God. 
The millat is to submit to the apostle and the 
amir because they proclaim and enforce the 
Divine Commandments as His agents or depu- 
ties.° The amir of the millat has thus delegated 
and not original powers. All Muslims have a 
claim to Khilafat and every Muslim, in the real 
sense of the term, is a Khalifa of God on earth 


1. ‘Most certainly We will question those unto whom (Our 
message) has been sent, and verily We shall question the Apostles,”’ 
Quran, 8:1, 

2. ‘TI only follow the command, which emanates from God 
above,”’ Qur’sn, 6:50, 

3. ‘‘Allah has promised to those of you who believe and do 

that He will appoint them as His vicegerents on earth zs He 
had appointed others before them,’’ Qur’an, 24: 7. 
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and is personally responsible to him. Consequ- 
ently, all Muslims have equal status and enjoy 
equal rights in the body-politic. The Prophet 
declared: ‘‘The Arab has no superiority over 
a non-Arab. The best among you is the one 
who is most virtuous.”’ This sort of civil liberty 
and the theory of equal opportunities dependent 
upon it is the peculiar feature of Islamic politics. 
It is the responsibility of the millat and the amir 
to establish the Rule of God according to the 
Book of God and the traditions of the Prophet. 
Thus, the supremacy of the Divine Law is one 
of the fundamental tenets of Islamic polity, and 
the amir as well as the members of the millat 
have to submit to the Shari‘at for their guid- 
ance, considering it as the will and command of 
Allah. It is clear from the above that the 
Islamic system of government is not democracy 
of the Western type, where a law may be en- 
forced, changed, or modified at the will of the 
majority. In Islam, it is the Rule of God and it 
is the Law of God that prevails. 


The Muslim law imposes upon the indi- 
vidual the duty of obedience to Islam.1 “ Obey 


1. The Prophet said : ‘‘One who obeyed me obeyed Gcd; one 
who obeyed the imam obeyed me. One who proved faithless to me 
is faithless unto God and one who was disobedient to the imam was 
disobedient to me.” Sahihain. 
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God, the Apostle, and those in authority from 
among you,’’! and in case of difference of opinion, 
turn back to Allah and His Apostle’—the basic 
principle of the faith. The one-sided emphasis on 
the part of the amir would be meaningless. It 
has therefore been explicitly provided that the 
person in authority is held accountable and res- 
ponsible to God alone for the welfare of the 
subjects.> For administrative purposes the amir 
is made the head of the state; he is, on the one 
hand, responsible to God and on the other to 
the Muslims, who delegated their Khilafat to 
him and whose trustee he is. The interests 
of the state are prior to the interests of the 
individual,‘ and it is the duty of the amir not 
to betray his trust. 


1, Qur'an, 45: 58. 


2. The Apostle is ordered thus, ‘Go oninviting ...and say 
I believe in what Allah has revealed of the Book, and I am com- 
manded to do justice between you; Allah is our Lord and your 
Lord ; we shall have our deeds, and you shall have your deeds; no 
plea need there be between us and you. Allah will gather us 
together and to Him is the return.”” Qur’an, 42 : 15. 


3. est >I S05 COIS) | 9 Wars Pa Val 9 eulyel Lei! Igedely 
Qur’an, 8:28 
4. IggeS 9 SgeJ19 ail IgigaS Y ron cn 1 les! & 
: Qur'an, 8: 27 Dgelsd els eile] 
2s Sral9 ur. | eras ail els 5 Qur’an, 5: 48 
pos! G8 Fas ex Wan |p] Qur'an, 38 : 26 
Lele] LN sSele (31 JS Qur’an, 2: 124 
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The Muslim millat is a politico-religious 
unity. The Islamic conception of political unity 
is not based on any geographical consideration. 
Islamic polity has borrowed the terms ummat 
and millat as also Khalifa and imam from the 
Qur'an. It goes without saying that Islam makes 
no distinction on account of place, birth, or 
lineage, but teaches a practical brotherhood 
unparalleled in the history of mankind. The 
Holy Qur’an says, ‘‘The believers are nothing 
else but brothers.”! Islam lays down a basis of 
a vast brotherhood, in which all men and women, 
of whatever tribe or nation, have equal rights 
as if members of the same family. The slave 
is to be clothed with the clothing and fed with 
the food of his master, and is not to be treated 
harshly. ‘Your wives,” says the Qur’an, “have 
rights against you as you have rights against 
them.”’’* Islam is a complete social structure 
and embodies in itself the essentials of family 
life, social laws, and rules for the preservation 
of human culture and civilization. 


The amir is to conduct the affairs of the 
state in consultation with counsellors according 
to the injunctions of the Qur’4n. “And consult 


1. Qur'an, 49: 10. 
2. Ibid. 
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with them upon the conduct of affairs; and 
when thou art resolved, then put thy trust in 
God.”! The political ideal of Islam is to make 
human beings capable of acting together in the 
service of God as well as of one another, and to 
build up institutions by consent and consulta- 
tion so as to encourage right conduct and 
justice. The amir will carry on the adminis- 
trative work with the help of a Majlis-i-Shira 
(consultative body). This body must in any 
case, whether selected or elected, enjoy the con- 
fidence of the millat. The amir is not bound 
to accept their advice, if he thinks their view is 
contrary to the Divine Law. There cannot be 
any party-system—no question of majority or 
minority in the majlis. The amir of the millat 
becomes in actual practice the servant of the 
millat and his office carries with it great res- 
ponsibilities, 


“So that it (wealth) may not circulate (only) 
among the rich,” is the keynote of the Islamic 
policy regarding material wealth. Hence the dis- 
tribution of wealth among all classes has been 
emphasized by the institution of a property-tax 


I. Quran, 3: 159, 
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(Zakat),' restrictions on the process of testamen- 
tary disposition, laws of inheritance, and the 
prohibition of usury. 


The constitution of the Islamic state is 
written and rigid. It cannot be amended or 
modified. It is fixed for all times and can be 
adapted to all conditions of life. The question 
arises: what is the purpose of such a constitu- 
tion? The answer is, to establish the Rule of 
God with a view to maintaining social justice 
according to the Law of God.? The aim of the 
Muslim state is to eradicate evil and to perpetu- 
ate virtue in accordance with a specific ethical 
ideal, as laid down in the Qur’an and as revealed 
to the Prophet. Only such people can work the 
Islamic state as firmly believe in and act upon 
this specific ideology, and no part of humanity 
is debarred from accepting this ideology. Those 
who do not conform to it cannot as a rule share 
in the political authority of the state, but they 
are entitled to the enjoyment of all civil rights 
such as the protection of their persons, their 

1, “And give away wealth out of love for Him to the near kin, 
the orphan, and the needy, wayfarer and the beggar, captives and 


keep up prayers and pay Zakat.”” Qur'an, 2: 177. 

2. ‘‘Wedeputed our Messengers with definite instructions, gave 
them the Book and a Standard so that people might live to justice, 
and We gave them steel which carries with it great power and 
benefits.” Qur’an, 57: 25. 
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property, and their places of worship. 


Another distinguishing feature of Islamic 
polity is a complete separation of powers. It is 
God Who has made law for humanity. It is the 
amir as the head of Government and his sub- 
ordinate officials who form the chief executive 
to enforce that law. The judiciary is entirely 
independent of the executive, and is to be con- 
trolled neither by the amir nor by the millat. 
There is equality of law in Islam, and the amir 
like other individuals is subject to the same law 
and to the same judicial authorities—the Qadis, 
who have to apply the Law of the Qur’an and 
Sunnah of the Prophet to specific cases.! 


The secular states of to-day are torn between 
socialism and individualism, dictatorship and 
democracy, idealism and anarchism. The Islamic 
state neither believes in class-war nor undertakes 
a complete socialization or democratic manage- 
ment of the basic instruments of production and 
distribution. There is no struggle between the 
‘haves’ and ‘have-nots, in an Islamic state, which 
stands for a compromise between capitalism and 
labour. Islam believes in a limited capitalism; ~ 


1, The Prophet asked the governor of Yaman how he would 
decide cases, ‘‘By the Book of Gog,’ wasthe reply, ‘‘Butif ycudo. 
not find it in the Bcok of God?’ asked the Prophet. ‘‘By the 
Sunnah of the Apostle of God,” said the governor, 
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no person can hoard money to an unlimited 
extent and thus deprive others. The wealth of 
the millat is in constant circulation. The indi- 
vidual in the Islamic state can acquire private 
property so that his incentive may not be lost, 
but at the same time he is bound to dispose of a 
portion of it according to the law of the Qur’an 
so that his other brethren may be benefited by it. 
If this principle is adopted, nobody can remain 
needy in an Islamic state. 


The Islamic state, unlike the Communist 
state, does not take away “from each according 
to his capacity,’ nor does it distribute ‘‘to each 
according to his need.”” Again, it does not, like 
individualism, believe in the ‘minimum possible 
State-action and maximum possible individual 
freedom.” According to the Islamic policy, the 
state, the amir, and the millat are all animated 
by an ethical ideal, and it is the duty of every- 
one connected with the state to achieve that ideal. 
Why should the power of the state be curtailed 
and the individual prosper at the expense of: 
the state? 


There is no dictatorship in Islam—not the 
Tule of one person or one will but the Rule of 
God and the Will of God. Under such a system 
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neither is the personal liberty of the individual 
lost nor is the political power concentrated in 
the hands of one person. 

Islam is not a democracy—a government 
“of” the people, “for” the people and “‘by” the 
people. It is the Rule of God, for the prefection 
of humanity and by the deputies of God. 

The Islamic state is not marked by a contro- 
versy between the state and the individual, so 
that it may believe in the idealistic principle 
that the state is nothing but the individuals 
themselves in another capacity. Nor does Islam 
believe that human beings have reached that 
stage where they do not require any state or 
government, or that they can only tolerate a free 
government. 


THE END 
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